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As a Dialogue Group, we wish to build on the growing understanding our churches have
for one anotherʹs witness to Jesus Christ. Our churches have reached mutual agreement on
recognition of baptism and in Make Straight His Way outlined ways to remove historical
misunderstanding. That process needs to be complemented by attention to issues which
can still cause tension. This preliminary statement on aspects of marriage is another step of
faith along the path of dialogue, which has underlined how much common ground we
hold.

1.

Reasons for Pursuing the Topic

Changing social patterns, higher expectations of marriage and increased life expectancy give
new meaning to ʺtill death do us partʺ. We need to reflect afresh on both our heritage and
the contemporary context of marriage, so that we can minister more effectively to the
remarried, the newly married and those who opt for other forms of male and female
partnership, as well as to those who choose singleness or solo parenting. Our members are
vulnerable to the social, physical and emotional pressures in Australian society which
can deepen marriage and family life, or lead to its disintegration. Joint reflection has
proved fruitful in uncovering resources for growth into the joys and responsibilities
presented by the different stages of marriage. As an institution marriage has proved more
durable than its critics allowed. Sixty percent of marriages in 1986 were still celebrated
in a church service. They and others provide our nation with many rich marriages, which
both strengthen the community and initiate children into love and responsibility.
Since the 1977 Pastoral Statement on mixed marriages issued by the Australian Roman
Catholic bishops, the challenges of marriage preparation and of giving pastoral care
and education after marriage‐ remarriage have increased. In some Uniting Church parishes
almost half the marriages are ʺmixedʺ. Many are remarriages of Catholics who have
divorced, but who cannot remarry in their own church. The consequent step‐parenting, or
solo parenting by those who do not remarry, raises important pastoral issues we must
explore together.
The Uniting Churchʹs rules about baptised children receiving the Lordʹs Supper can lead to
tensions in mixed marriages, where the discipline of the Roman Catholic Church is still
observed by the Catholic partner and shared communion is not normally possible. Many
committed Christians in such marriages are asking questions about the divisiveness of
existing practice. They wonder whether such law can be divinely right when it seems to
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weaken that growth into one flesh in Christian marriage. Such issues demand fresh
attention that builds on the Methodist‐Roman Catholic statement on Christian
marriage of 1973‐74.

2.

Background to our Task

We have to address the context in which our church members experience marriage and
other forms of partnership. With almost one third of marriages ending in divorce, with
many de facto marriages and with over eighty per cent of sole parent households headed by
women, pastoral advice and support has to be much more varied than that offered to
patriarchal nuclear families, which were considered the norm twenty years ago. Nor
should we give the impression that single life is inferior to marriage.
In the past, marriage for Christians was largely defined by men, those who wrote the
scriptures and pastoral manuals, those who preached, taught and pastored, those who
made and administered church and civil law. We want to redress that imbalance by
drawing attention to the importance of womenʹs perspective and the impact that new
models of partnership between men and women are likely to have on the definition and
practice of marriage. Some men have welcomed this discussion on gender roles; others, for
a variety of reasons, are unwilling to question traditional male dominance. Some women
share this reluctance. The truths of faith need always to be tested by experience. That
means we must as churches listen to the views and experience of women regarding
marriage and gender relationships and roles.

3.

The Hidden Partners

Women have been hidden in much Christian history and theology for centuries, despite
the informal ministry of women to women, their crucial role in transmitting faith and
values, their major part in the nurture of family and in support of spouses. In our context,
womenʹs experience of marriage must be taken seriously, for it is much less romantic than
many male views and testifies to dark sides of marriage, such as incest, which men have
preferred not to discuss. In particular, our churches need to hear how aspects of
traditional theology of marriage have culturally reinforced and justified male abuse of
power in marriage. It has been assumed that changing name, forsaking career, losing
financial independence, submitting to unwanted sexual pressures and pregnancies and
assuming major responsibility for homemaking and childrearing are all part of the beautiful
submission and humility which men portrayed as the supremely feminine virtues.
Many women now reject these assumptions. They are angered by the refusal of male
clergy to recognize the realities of male abuse of their wives and children. They do not accept
that their only response is to suffer this as a cross.
Some of this rejection of traditional views of marriage stems from a very different model
of freedom and partnership in Christ, which seeks for women and men equal

opportunities to grow into their God‐given potential. Increasing numbers of women do not
want their role in marriage largely defined in terms of biology. They want the churches to
develop theology and pastoral care which do justice to their perceptions of joy and pain;
they treasure genuine self‐giving and devotion to spouse and children, but insist that this
must not be at the expense of their full development in Christ; they rejoice that some
men are discovering the satisfaction of partnership instead of male headship in marriage;
they plead for an end to the exploitation of womenʹs sexuality. Much remains to be done for
the experience of Godʹs people in Australia to inform and interact with traditional
theologies of marriage, so that ministry to the married and to families is genuinely
comprehensive and authentically biblical.

4.

Understanding New Patterns

Since marriage is part of the created order given by God for the well being of humanity,
Christians have a responsibility to give an adequate account of its human foundations, and
the relation to their convictions about the way Godʹs grace transforms marriage. That
is specially important for many younger members of our churches, as well as their peers
outside. They are often sceptical about our explanations for the traditional patterns of
marriage, notably when they have seen or experienced the dark underside of some
Australian marriages. Yet they value the companionship of a partner, do not condone
promiscuity and seek integrity in mutual commitment, without the hypocrisy they feel to be
involved in supporting the form of the institution, while not paying sufficient attention
to the needs of the people involved. Effective communication with this generation of
Australians requires that we begin where they are, if we wish to share with them our
convictions about the insights of Christians from other centuries and cultures.

5.

Reflecting Together

Because marriage is a universal human institution and not just Christian property, both our
churches bear emphatic witness to the importance marriage has for the well‐being of
Australian society. We are equally convinced that God has revealed ways in which the
human institution is given new context, depth and purpose. We are encouraged by the
ways in which a variety of disciplines and social changes have challenged us to re‐examine
our heritage of theology and practice regarding marriage, sexuality and gender roles, so
that we are in a position to offer much more adequate preparation and pastoral care.
The experience of modern marriage, especially in Western societies, has increasingly
emphasised partnership. As such, it may bear witness more effectively to the mutual love
and fidelity between Father, Son and Spirit in the Godhead. When the hope for children is
fulfilled, so bringing another partner into the family relationship, there is an even more
effective sign of Triune love.

If partnership is a more effective sign of Godʹs love, this is partly because it enhances respect
for the mystery of our freedom to enter into relationship, in turn reflecting Godʹs free
choice to initiate relationship with us through Jesus Christ. Such an emphasis on freedom
as a basis for marital commitment and partnership makes the sign more fragile and
volatile, when it is not accompanied by equal commitment to fidelity and responsible love.
Yet we note that lifelong commitment has a different dimension in the twentieth century from
that which it had in the sixteenth, when life expectancy was far lower.

6.

Human and Divine

We believe that the heart of marriage and family life is the mutual care and service that
equal partners may render, mirroring the calling of the church to grow into likeness to its
Servant Lord, who loves without shadow of turning. From that comes mutual satisfaction,
joy, communion, and occasions for celebration. Yet every marital and family relationship will
also produce disappointment, anxiety, disruption, alienation and sorrow. Such times
can draw out patience, courage, confession, forgiveness and reconciliation which can be
celebrated just as fittingly as the harmonies of relationship. When disturbance becomes so
powerful that relationship breaks down, that too mirrors the story of the church, which
often offers ambiguous witness to its Lordʹs reconciliation. The boundaries of human
relationship to God are not always clear to human sight and we need to be reminded that de
facto marriages and marriages outside the community of Christian faith can also share in
various ways in these realities, even if partners do not give them a sacramental or
theological grounding. All marriage has the possibility of touching human lives with divine
love, there for our blessing from the creation of the first man and woman.
Christians see human love and hopes in the context of Godʹs redemptive purpose, which
calls out our deepest longings for communion while offering healing of the sin and
inadequate personhood which can mar even the richest marriages. Godʹs covenant with
humanity inspires and sustains the marriage covenant of men and women. We can even
dare to speak of marriage having a God‐given character which is focussed even more
clearly in the New Covenant by Christʹs relation to the church, described in Ephesians 5.
Catholic emphasis on the importance of baptism of both partners into Christʹs body as a
foundation and context for married love underlines how growth into Jesusʹ death and
resurrection enriches and transforms married and familial love, as well as developing the
wider love of the Christian community for the families of humanity. Despite changes in the
form and substance of marriage since biblical times, we are convinced that faith in God
opens up the deepest meanings of marriage, making it graced and sacramental.
Nevertheless, it is not only in marriage and church that people experience the love which
Christians believe comes from God. Those who are single also have rich opportunities to
discover the presence of divine love in their relationships of friendship, love and service.
For God provides in creation and society riches beyond all our need and imagining. We

wish all Australians to share in these blessings and the wider horizons of marriage they
offer.

7.

Resources We Can Offer

A: Scriptural. According to Genesis, the image of God is seen in male and female together.
The consequences of their becoming one flesh led to good and evil and provided a sharp
reminder of the unpredictability of sexuality and knowledge of themselves. Even in that
early narrative the loving and pro‐creative union between woman and man is not only a
socio‐sexual issue. It is a part of Godʹs presence among us. The Old Testament writers
describe the realities of marriage frankly, and always within the secular realm rather than
the sacred sexuality of other religions of the region. Erotic love is not deified, unrestrained
sexuality is seen as destructive and the Song of Songs makes clear that human love does not
provide ultimate fulfilment. Although society was patriarchal, in some traditions women
were accorded real dignity and authority within marriage, as Proverbs 31 makes plain.
That dignity has some links with Godʹs covenant. Marriage can be spoken of as the grammar
which makes sense of the language of love and fidelity.
Divorce was a reality in Judaism and one of the most challenging aspects of Jesusʹ teaching
was his critique of that custom in the light of the original purpose of marriage (Mark 10
and parallels). Yet he did not intend that his teaching should be turned into a new
legalism. He gave women a new dignity, with which some Christians still have not come to
terms. In the Pauline tradition, marriage is both provisional (1 Corinthians 7) and a sign of
humanityʹs redemption in Christ (Ephesians 5). The Vulgate translation of mysterion by
sacramentum was often interpreted woodenly by later generations, but reminds us that
marriage is far more than human act and perspective. There is a divine reality in
weddedness completed in redemption and discipleship, which creates a new being for the
woman and the man, as well as placing them in a community that embodies the temporal
and the eternal. That grows out of the new order established by the love of God in Christ,
where the Spirit takes us beyond the cultural roles of male and female (Galatians 3).
B: Historical. Catholic tradition has described Christian marriage as a sacrament of the
New Covenant. The Uniting Church and its predecessors happily used the word ʺcovenantʺ
and Methodists in 1951 spoke of marriage as ʺsacramentalʺ, but always distinguished that
from the place of the two Dominical sacraments of Baptism and the Lordʹs Supper. The
Catholic‐Methodist Honolulu report of 1981 uses similar language about sacramentality.
Though there have been changes in emphasis, shaped by legal and cultural factors, our
respective traditions have taught that marriage was willed by God from the beginning to
be a means of grace and a sign of love to us, inseparable from the mutual love of Father and
Son and the power of the Holy Spirit inspiring love in Christʹs Church.
The covenant relationship of a baptised couple enhances their calling to be disciples and we
note the importance of the family as a little church. Union with Christ nurtures their love for

one another and of God in the testing joys and sorrows of married life, leading them
deeper into the unconditional and eternal love of the Trinity. Our traditions have therefore
underlined the importance of. Word, Sacrament and Pastoral Care in sustaining and
ordering marriage and in fostering mutual prayer and service in Jesusʹ name.
Over the centuries, both Eastern and Western Christians were unhesitating in their stress on
the lifelong character of married love, for that reflects the eternal commitment of Christ
to his Church. Some marriages nevertheless broke down and annulment could be
declared where there . was evidence of the invalidity of the marriage. The context in which
the Roman Catholic Church annulled marriages has been shaped by contemporary
views of marriage and changes in the interpretation of canon law. The Westminster
Confession, one of the foundation documents of the Uniting Church, also permitted
divorce and remarriage after adultery and irremediable desertion. Both our marriages
break down for a variety of reasons. The Uniting Church believes that in certain
circumstances divine forgiveness justifies a ʺYesʺ to remarriage after civil divorce.
The practice of remarriage in the Uniting Church comes from reflection on biblical passages
about marriage and divorce in their historical context, as well as reassessment of the relation
between Christian ethics and civil law, in the light of steadily widened grounds for divorce
since last century. It builds on the reformed conviction that marriage is a human institution.
A significant number in the Uniting Church would argue that widening grounds for
divorce was an important reform to bring de facto marriages and separations into a legal
framework, so that deserted spouses and children could be protected, as well as releasing
partners from violent and destructive spouses. There is an important body of substantial
writing and research which underlines how deeply biblical writing on marriage and
divorce, and commentary upon that, has been shaped by cultural context. The churches
are now challenged to develop perspectives on marriage, re‐marriage and breakdown
which deal justly with Godʹs invitation to lifelong commitment and our particular
Australian contexts for family life.
C: Pastoral. At many points, the Reformed tradition (substantially found in the Uniting
Church) is in fundamental agreement about the foundations for pastoral care of marriage
with the Roman Catholic Church, for we share a heritage of 1500 years and have had
similar concerns at many points since the Reformation of the sixteenth century.
Basic elements of agreement include:
(i)
(ii)

The importance of Godʹs love providing the model for permanence and fidelity.
The commitment of Christ to the Church providing the foundation and context for
mutual growth in love and responsibility, for forgiveness and new beginnings.
(iii) The importance of listening to both context and the Holy Spirit as we reflect on the
Scripturesʹ authoritative witness to Godʹs purpose for marriage and family life.
(iv) Recognition that pastoral care has changed over the centuries and that faithfulness to
God means taking due account of change in cultural context.

(v)

Affirmation of the value of our common historical heritage, despite elements which
have distorted sexuality and marriage.
(vi) Conviction that marriage is a means of grace, which demands careful preparation
and sensitive support in its varied contexts and stages.
(vii) The family as domestic church.

8.

Sacrament and Covenant

The disagreements which surfaced in the sixteenth and seventeenth centuries now no
longer need such polemical exaggeration as was common before Vatican II. Many
Roman Catholics now recognise the importance of the Protestant affirmation of the
dignity of marriage, rejection of the superiority of celibacy over marriage and the
beginning of a more positive attitude to the divine gift of sexuality, without lessening their
commitment to marriage as a sacrament. Protestants heartily agree about the importance of
the two ʺDominicalʺ sacraments (Baptism and Eucharist) in the pastoral care of marriage
and are willing to recognise the value of speaking of the institution and experience of
marriage as ʺsacramentalʺ and a divinely blessed way of growing up into Christ. But the
Uniting Church follows the Reformers in teaching that marriage, while an ordinance of
creation blessed by God, is not a sacrament.
However, our dialogue has led the Uniting Church members to a new appreciation of the
pastoral intention behind Roman Catholic teaching on marriage as a sacrament. We agree
that God creates a new reality between marriage partners and their children, but prefer the
language of ʺcovenantʺ and ʺvocationʺ as a description of the way that unreserved giving
to spouse and children is a sign of Godʹs love, Christʹs redemption and the Spiritʹs presence
that brings growth in both joy and conflict. We draw to the attention of the Uniting
Church the way in which recent Roman Catholic discussions of marriage and family life
use the term ʺcovenantʺ in ways that are remarkably similar to the 1979 definition by the
United Methodist Church:
Christian marriage is the sign of lifelong covenant between a man and a
woman. They fulfil each other, and their love gives birth to a new life in each
and through each. The union of this love is possible only because Christ is the
bond of unity. The marriage of a baptised couple is a covenant between equals
that celebrates their unity in Christ. They make a little family within the
household of God, a little church within the Body of Christʹ

9.

Godʹs Presence

We are glad to say together that Godʹs presence in marriage is never failing. It can be
called sacramental, because it transcends human selfishness and brokenness in a
continually redemptive way, transforming the dark side of marriage into light and truth.
Godʹs never failing love deepens and sustains our ever failing love. Catholic conviction

about marriage as sacrament underlines the importance of the churchʹs worship for that
love. Reformed conviction about covenant underlines the faithfulness of God and the
power of Christʹs justification to change the spirit in which we use human institutions like
marriage and family life.
We do not want to give our tradition and heritage too much weight in pastoral care. We
must continually learn from it, recognising it is much more varied and culturally
conditioned than is popularly thought. The social sciences can greatly enrich and deepen
our pastoral care by their emphasis on the variety and complexity of human need. In our
context, the language of sacrament, covenant and justification all underline the gracious
faithfulness of God and the limitations and frailty of human institutions like marriage to
carry the splendour of Godʹs purpose.

10. Areas for Shared Responsibility
Given the high expectation of personal fulfilment which many Australians associate with
marriage, the churches are challenged to devote more effort to the provision of resources
for preparation, guidance which can help to fulfil such hopes and the development of
realism about ways in which these high ideals can be realised, even when there is conflict
and failure along the way.
Church members often look to their minister and congregation for help in strengthening
family life. As a second family, the parish is uniquely placed to offer family education in
communication, parenting, sexuality and conflict management. Positive help in dealing
with issues which erode family life like physical and emotional violence, financial
unfairness and mismanagement, alcohol and drug abuse, personal immaturity,
unemployment, the effect of electronic media and ignorance of the needs of children can be
provided by parishes. There are many resources and programmes in the community and
the churches which are under‐used, and more ecumenical co‐operation is essential.
Support and educational programmes are also needed for the separated and divorced,
and for those who face the challenges of living in a step‐family.
With one in five Australian children living in non‐traditional family units, a variety of
programmes is called for. Many parishes are pioneering in this area. Such programmes
usually need to be run by leaders with appropriate qualifications and experience and
should be offered more frequently on an ecumenical and inter‐church basis. Our two
churches are well placed to pioneer this, because of the comprehensive nature of our
parish networks. Nurture of fidelity, mutuality, compassion and forgiveness depends on
personal commitment of spouses to grow together, as well as maturity to handle the tensions
and conflicts which at varying stages of marriage are indispensable to growth.

11. Deepening the Bond
Prayer, worship, scripture reading, sharing in the mission of the Church are all contexts for
deepening mutual love in Christ and enhancing married spirituality with discipline and
commitment similar to that characterising those who grow into their religious vows. A
prayer in both our marriage services points to this:
`Father, you have made the bond of marriage a holy mystery, a symbol of
Christʹs love for his Church. Hear our prayers for ….. and ….. With faith in
you and in each other they pledge their love today. May their lives always
bear witness to the reality of that loveʹ.
Partners minister to each otherʹs needs and need to develop a delicate sensitivity which
allows space and privacy, complements strengths and weaknesses and brings positive
outcomes from sharing the joys, conflict and tiredness which parenting involves. Marriage
never remains static and predictable. The addition of children stretches the coupleʹs
relationship to make it more inclusive. Children growing to adulthood help to ensure that
continues. They enrich their parents, widen their horizons, keep them in touch with social
change, as well as remorselessly testing their parentsʹ strengths and weaknesses. They
demand patience, gentle strength and constantly renewed understanding of how the gospel
applies. Different stages of married life demand different insights and responses to the
commitment of love and bring new joys.
Through constant renewal, family life and commitment to each other endues members
with joyful hope, strength to triumph over illness, accident and misfortune, and the
unending pressures and stress of life in contemporary Australia. We recognise that we have
a responsibility to develop more adequate resources for married spirituality and personal
growth, so that there can be a real sharing in the cross of Christ and the power of his
resurrection. Such witness to the foundations of marriage in both human and divine love
can, we believe, be a sign of hope and encouragement to all Australians. Spirituality in
marriage has a missionary dimension in church and community, for fidelity and strong
love is a powerful witness to the abiding love of God for all, definitively focussed in the
self‐giving love of Christ for his church.
No marriage is exempt from the effect of human immaturity and sinfulness. The
prayers of the church and support of parish and parachurch groups, together with
regular hearing of the Word of God, and especially reception of Holy Communion, are
an ongoing source of strength to parents and children that help them to grow in capacity
to love and forgive and be joyfully reconciled to one another. That raises with particular
urgency the issue of shared Holy Communion for couples who are Roman Catholic and
Uniting Church members and who can feel the pain of ecclesiastical division with
particular anguish at this point. Is it in accord with Godʹs purpose for a couple
becoming one flesh to be separated in this way and denied a means of grace instituted by
our Lord? Both churches agree that each partner should respect the freedom of the other to

follow their chosen religious commitment. We are not agreed on what should be required
of our respective churches when the teaching and practice of one church conflicts with the
conscience of one spouse and the hearing of Godʹs command.

12. Issues Raised by Roman Catholic Canon Law
A: We welcome the growth in co‐operation between many Roman Catholic and

Uniting Church clergy in preparing couples for marriage and in continuing
pastoral care. The rights and responsibilities of both parties in relation to their
own church should be discussed and current requirements of each church
with respect to marriage and any children should be explained, preferably by
clergy of each church. Joint discussion between the couple and both clergy
concerned can be fruitful and should be encouraged by the respective churches.
It is a tragedy if the difficulties of such an ʺinter‐churchʺ marriage lead to a
decline in Christian commitment to the Body of Christ. The growth in
ecumenical trust may have reached a point where the ecumenical advantages of
such marriages can be positively welcomed locally and nationally with serious
attention being paid to the removal of barriers to unity in Christ within the
marriage.
B: Uniting Church ministers and members need to be better informed about the Roman

Catholic Churchʹs canonical requirements for marriage to be valid. Both parties must be
baptised. Episcopal permission must be granted for an ʺinter‐churchʺ marriage to be
celebrated. Further permission is needed if the Uniting Church partner requests that
the ceremony be held in a Uniting church. If permission is granted for a nuptial mass,
the Uniting Church partner would only be permitted to partake of the element(s) in
exceptional circumstances. There will be no permission for the Roman Catholic partner or
their family to communicate in a Uniting Church celebration of the Lordʹs Supper during a
marriage service, because of the official prohibition of communion until there is unity of
faith and obedience. Permission is also required for a priest to share in a Uniting Church
marriage service and vice versa. Careful attention to these issues by Uniting Church
clergy is essential. We hope our document enhances understanding of the pastoral and
theological reasons for Roman Catholic practice, which seeks to safeguard the unity of the
church, to enhance the coupleʹs growth into the mystery of Christ, to ensure that the
religious upbringing of children is not skimped or neglected and to give the couple full
access to all the spiritual resources the church can offer for the strengthening of
marriage.
C: When an inter‐church marriage or remarriage is not canonically recognised

as valid, it is important for Uniting Church ministers officiating to
recognise that many Roman Catholic partners may deeply regret the
consequences of this. Sensitive encouragement should be given to such couples
to explore ways in which they and their children can best share in the means

of grace, as well as the giving and receiving of pastoral care to other couples
and their families. Consultation with Roman Catholic priests may open up ways
of avoiding alienation from previous friendships and support networks, and
thus strengthen the marriage and equip partners to draw strength from what is
unfamiliar, as well as from patterns which are well understood. We should
as churches seek to minimise divisions which put asunder what God has
brought together in matrimony. Our churchesʹ recognition of one anotherʹs
baptism has the potential to lessen family disagreement and tension over where
children should be baptised. Confirmation and participation in the Eucharist
appear at this stage to be an insoluble problem, so far as the children of inter‐
church marriages are concerned. Yet decisions have to be made, even if
nothing is done by parents, and we need to work together on ways in which
this can be done without suspicion of proselytism or religious imperialism.
We are not agreed on how to resolve tensions between the spiritual unity of
the family and the unity of our churches.

13. Questions for the Future
The very practical recommendation of the Methodist — Roman Catholic Dialogue Group in
1973‐74 regarding inter‐church marriages were put into practice only to a limited extent.
This was due in part to the formation of the Uniting Church in 1977, but we also recognise
that there are ongoing problems in translating the work of dialogue groups such as ours
into parish practice and personal discipleship. Our churches have very different ways of
transmitting such material and publicising it in educationally satisfactory ways. Our
people have different perceptions of the authority of conscience. Finding new ways of
opening minds and hearts to the message of the gospel and the riches of our common
tradition is a formidable task in a somewhat secularised Australia. We are convinced that a
beginning has been made in bearing witness to the value of Christian marriage in a nation like
ours, but recognise that much apologetic and theological work remains to be done if joint
pastoral preparation and care can enrich strong marriages and redeem those that are under
serious strain, which could lead to breakdown.
Specific questions remaining include: (a) How can our churches give sensitive and
constructive pastoral care to inter‐church marriages and re‐marriages? (b) How can family
ecumenism be encouraged? (c) Could permission be granted for family intercommunion?
(d) What guidelines could be developed for the participation of the children from inter‐
church marriages in celebrations of the Eucharist? (e) How can we as churches contribute
nationally to the resolving of marital conflicts, before they lead to permanently broken
relations? (f) How can we best encourage ecumenical partnership in marriage education
and enrichment? (g) What can an inter‐church family, as ʺdomestic churchʺ, contribute to the
wider church?
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